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ADVERTISEMENT. 


As by the Circular Letter, publiſhed by the 
Elders and Meſſengers of ſeveral Baptiſt churches, 
at their late Aſſociation, holden at Aulceſter, in the 
county of Warwick, on the 6th and 7th days of 
June, 1786, I find myſelf branded with the oppro- 
bious name of Antinomian, as denying the Jaw to 
be a rule of lite or conduct to a believer; there- 
fore, in vindication of myſelf, and I may fay of the 
truth itſelf, I have conſented to the publication of 
the following Letter, wherein my objeclions to that 
. phraſe are ſtated, and my leading ſentiments are 
avowed. 


PDR E F A & 


AVING been requeſted to publiſh a ſecond 
edition of a letter, entitled The Law of 
Faith oppoſed to the Law of Works,” I ſhall 
take this opportunity of making a ſhort reply to 
Mr. 7Foſbua Thomas's Remarks. , 


I do not mean to take notice of Mr. Thomas's 
perſonal abuſe, and contemptuous ſneers, which 
make up the moſt conſiderable part of his remarks; 
but, as he drew them up by way of amuſement 


(for ſo he tells us in his advertiſement), I wiſh . 


to anſwer them with the ſtricteſt u. to truth, 
and in the fear of God. 


In order that every impartial reader may be ſatiſ- 
fied, whether I have or have not miſrepreſented 
or miſquoted the circular letter publiſhed by the 
Baptiſt Aſſociation at Aulceſter, I have, to this 
edition of my letter, ſubjoined that circular letter 
at full length. N 


In this reply I only mean to ſtate, plainly and 
amply, the ground of the controverſy ; and to ex- 
* A | plain 
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plain my meaning where I conceive it to have been 

miſrepreſented or miſunderſtood. I do not mean 

to follow Mr. Thomas in all his windings, and 
twiſtings, and ſhiftings, and turnings, and quib- 

blings, and cavillings, by which he artfully en- 
deavours to cover the true meaning of their letter, 

and to divert the attention of the reader from the 

main point, 


In June 1786 a circular letter was publiſhed by 
an Aſſociation of Miniſters and Meſſengers from 
ſeveral Baptiſt churches, which was holden at Aul- 
ceſter in Warwickſhire ; ſigned by Joſhua Thomas, 
Moderator; written (as 1 have been informed) by 
Mr. Spencer, who at that time was miniſter of the 
Baptiſt Church at Aulceſter. The doctrines con- 
tained in this letter appeared to me directly con- 
trary to the doctrines which the Aſſociation, in the 
title page of their letter, profeſſed to hold: but 
that which particularly engaged my attention was 
the deſcription given of an Antinomian, and of 
Antinomianiſm, The circular letter ſays, An- 
* tinomianiſm is that doctrine which oppoles the 
c authority of the moral law, conſidered as a rule 
* of conduct: and an Antinomian is one who 
* denies that believers are under obligation to 
„ obey the moral law.“ 


As my ſentiments upon that ſubject were very 


well known in the neighbourhood of Birmingham ; 
as 


"T3 


(v1 
as I had been repreſented by ſome of the miniſters * | 
who compoſed that Aſſociation as an Antino- 


mian, a bad man, and a dangerous character; 
I did then, and do now, conſider myſelf as 


I ſhall mention the names of two Baptiſt miniſters, mem 
bers of that Aſſociation, who have made free with my character. 


The firſt is Mr. Taylor; who, at the time when the letter 
was publiſhed from Aulceſter, was miniſter of the Baptiſt church, 
Cannon-Street, Birmingham; and who, at my firſt coming to re- 
ſide at Birmingham, endeavoured to prevent ſeveral perſons from 
coming to hear me, by repreſenting me as a bad man. Mr. Tay- 
lor acknowledged this to be true at my own houſe ; but ſaid he, 
only meant that I was a man who held bad principles. 


Mr. Spencer, the author of the circular letter, has given my 
character in theſe words: < I believe there is never a devil in 
« hell who holds worſe ſentiments than Mr. Bradford does.“ 
This character I have now by me in Mr. Spencer's s own hand- 
writing. 2 


« * 
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As it reſpects both Mr. Taylor and Mr. Spencer, I can truly ſay! -_ 
that I conſider them as more honeſt men now, in publicly 
avowing their real ſentiments, and renouncing the Calviniſtic 
doctrines, than when they pretended to hold doQrines which 
we | did not believe. 


For my own part, I was fully ſatisfied that Mr. Taylor was an 
Arminian long before he joined Mr. Veſey; and, as to the 
Baptiſt Circular Letter, I ever did, and do now, conlider it as Deiſm 
artfully diſguiſed, The author of that letter has now avowed 
the Socinian principles, I wilt therefore leave it for others to 
draw the line between Socinianiſm and Deiſm. 


a 


perſonally 
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perſonally alluded to: but, whether I was or 
was not, does not in the leaſt affect the main 
queſtion ; which is this.—Is that doctrine, which 
oppoſes the authority of the mgral law, conſidered. 
as a rule of conduct, Antinomianiſm, or not? — 
Is every one, who denies that believers are under 
obligation to obey the moral law, to be conſidered 
as an Antinomian, or not? What the Baptiſt 
Aſſociation affirms, I do as poſitively deny. 


In my letter, entitled The Law of Faith,” 1 
ſtated my objections to the phraſe in the — 


manner. 


Firſt, I endeavoured to prove that the law was 
not given upon ſuppoſition that man could keep it, 


Secondly, I endeavoured to ſhew that the be- 


liever was abſolutely and entirely delivered From 
the law. $5 


Thirdly, I endeavoured to anſwer the leading 
objections generally made to that doctrine, which 


holds that the believer is abſolutely and entirely de- 
livered from the law. 


Fourthly, I endeavoured to ſhew what i it is to be 


under the law, and what it is to be delivered from 
the law. 


1 leave 
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I leave it for others to judge concerning what I 
have advanced upon theſe four particulars, and 
ſhall only ſay that I am more and more confirmed in 
my opinion that the moral law of ten commandments 
cannot properly be called a rule of conduct to a be- 
liever, and that a believer in the Lord Jeſus Chriſt 
cannot properly be ſaid to be under the authority of 
the moral law; on the contrary, that the whole 
will of God, and not a part of his will, is the be- 
hever's rule; and that true obedience can ariſe only 
from faith and love. | 


Mr. Thomas ſays (page 19 of his remarks) 
The moral law, as above defined, includes every 
« word of God that is of a preceptive nature; 
« even advice, direction, warning, &c, and all 
* 1a the preceptive form, ſuch as believe, obey, re- 
« pent.” Again, he ſays (page 20), * The moral 
* law, in ours, includes every thing of a preceptive 
% nature, be it called Jaw or goſpel.” What con- 
founding law and goſpel is this? Here we ſee the 
real principles of Meſſts. Thomas and Co. And ſure 
I am that theſe are truly Ant inomian principles; for 
who is an Antinomian but he who is againſt the 
law? and who can be more againſt law than he who 
puts it to a wrong uſe? The law is good if a man 
uſe it /awflly ; but I muſt ſay that he who uſes it 
unlawfully is properly an Antinomian, Let me aſk, 


Where does the moral law require me to believe in 
the Lord Jeſus Chriſt ?-How does it appear that 
on | the 
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the moral law requires me to repent ? The law is ſo 
far from requiring me to repent, that it leaves no 
room for repentance: the law is fo far from requir- 
ing me to believe in the Lord Jeſus Chriſt, that (as 
Doctor Watts ſays) to convince and to condemn is all 


the law can do, 


I would now explain my meaning in two par- 
ticulars; in which I conceive I have been miſrepre- 
ſented by ſome, and miſunderſtood by others. 


It has been ſaid that (in page 27 of my letter) 
I have entirely ſet afide the written word, by faying 
If led by the Spirit of God, ye are not under 
e the law; for the Spirit ſurely is a ſufficient guide, 
e without any other direction or affiſtance.” My 
meaning is. that the Spirit is ſufficient to guide and 
direct us into the knowledge of God's will, and to 
aſſiſt us in doing his will, even though delivered 
from the authority of the law. It cannot fairly be 
ſuppoſed that I meant to ſet aſide the written word, 
when, but a few lines before, I propoſed this phraſe 
—* The ſcriptures the rule of faith and practice,“ 
as being preferable, becauſe leſs objectionable, than 
the phraſe ſo much contended for The law a 
« rule of life to a believer.” I am fo far from wiſh- 
ing to ſet aſide the written word, that, from my 
heart, I do receive and acknowledge it to be che 


ſtandard of truth. 
I wiſh 


1 

I wiſh likewiſe to explain my meaning in what I 
have ſaid reſpecting the works by which Abraham 
and Rahab are ſaid to be juſtified. I have ſaid that they 
vere not juſtified by their perſonal obedience to the 
moral law, but by the obedience of faith; which, in 
my letter, I called the work or act of faith, Pray 
(ſays Mr. Thomas, page 11 of his Remarks), is not 
the act of faith, faith itſelf? I might aſk, with equal 
propriety, is not the effect the cauſe ? Is not the 
fruit the root? Though Mr. Thomas may ſee no 
difference between law and goſpel, between obe- 
dience to the law and the obedience of faith, yet, 
for my own part, I can ſee a very great difference; 
and I hope to make it appear in a ſermon I am go- 
ing to publiſh on the nature and neceſſity of obedi- 
ence. I believe that Abraham, in that act of obe- 
dience by which he offered up his ſon, looked far 
beyond the moral law. He ſaw, by the lau, that Iſaac's 
life was juſtly forfeited ; but, by faith, he reſted on 
the promiſe, and was perſuaded that God was able 
to raiſe up his ſon even from the dead, from whence 
alſo he received him in a figure. 


This is what I mean by Abraham and Rahab 
being juſtified, not by their perſonal obedience to 
the law; for they looked far beyond the law; but 
by the act or work of faith, i. e. by the obedience of 
faith, reſting upon the promiſes of God, and look- 
ing for the accompliſhment of thoſe promiſes in'due 


time. | 
5 do 
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I do not expect that any thing I have ſaid will 
have the leaſt influence upon thoſe who triumph and 
exult in ſuch evaſion and falſehood as runs through- 
out the whole of Mr. Thomas's remarks; of which 
I will give but one inſtance, and conclude, 


Mr. Thomas (in page 15 of his remarks) charges 
me with referring that to the preſent time which» 
he ſays, was intended by them to refer to the time 
before the fall, Let the impartial reader look at 
page 8 of the Baptiſt Circular Letter, and judge 
between us, whether reference is not made to the 
preſent time, at leaſt in the latter part of the para- 


graph; which runs thus—* Do we, by the righ- 


„ teouſneſs of Chriſt, perſonally honour God? Do 
&« we, by that righteouſneſs, experience the exalted 
5 pleaſures found in the practice of holineſs ? — 
* Deth the Righteouſneſs of the Redeemer capaci- 
e tate for communion with God ?—Is it by that 
* we enjoy the teſtimony of a good conſcience, 
e and the delightful ſenſe of the approbation of Je- 
* hovah?—Surely not—Therighteouſneſsof Chriſt, 
* not anſwering theſe important purpoſes, can 
& never ſupply the place of our own perſonal obe- 
« dience to the moral law; by which alone theſe 
« ends can be anſwered.” If do and doth ſhould 
be conſidered as referring to the preſent time, I 
will leave others to fix what name they pleaſe to 
Mr. Joſhua Thomas's Remarks. | 


Iwill aſſure the reader that, in this ſecond edition, I 
have not taken the liberty of altering one jot or tittle. 
INTRODUCTION, 


INTRODUCTION. 


RUTH can never ſuffer by a free enquiry ; 
for that will ſtand when every thing elſe ſhall 
fall. The things which can be ſhaken ſhall be re- 
moved, but thoſe things which cannot be ſhaken 
will remain. 

Amidſt the variety of ſeetiantae which prevail in 
this day, the chriſtian knows that the foundation 
ſtandeth ſure; becauſe his faith is' not merely an 
aſſent of the underſtanding, but a ſaving diſcovery 
of Chriſt, made to his ſoul by the Spirit of God, 

whereby he is enabled to apprehend that for which 
be alſo was apprebended; ſo that, the truth of St. 
Paul's definition of faith (that it is tbe ſubſtance of 
things boped for, and the evidence of things not ſeen) 
is known and felt in his ſoul's experience; his faith 
does not and upon the wiſdom of man, but on the pawer 
of God. © 
The apoſtle ſpeaks of ſome who! are ever learn-= 

ing, never ablg to come to the knowledge of the 
' truth, Wretched exiſtence ! dreadful uncertainty ! 
What! is this religion to be always perplexed with 
doubts and fears? to be always in ſuſpence as to the 
true ſtate of the ſoul? If this is religion, then it 
may well be charged with making our lives truly 
miſerable. 

An aſſured knowledge of ſalvation, © the remiſ- 
ſion of ſins, is a doctrine not underſtood by men in 
general ; therefore, f it is no wonder that, as an article 
B of 
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of faith, it ſhould be generally rejected, and its ad- 
vocates deſpifed as deſigning knaves, credulous 
fools, or mad-brained enthuſiaſts. This treatment 
is expected from the world in general, for thoſe, 
who now bear the cleareſt and boldeſt teſtimony for 
Jeſus, and his power to ſave, were formerly the moſt 
violent oppoſers of this truth: for my own part, I 


can ſay, with St. Paul, that I preach that faith which 


I once deſtroyed. But pretended friends are allow- 
ed to be the greateſt enemies. Many, who are 
eſteemed goſpel preachers, are, nevertheleſs, the 
greateſt enemies to the doctrines of free grace, and 


Juſtification by faith alone; for, though they profeſs 


to hold theſe doctrines, yet, at the ſame time, they 
hold ſentiments contrary to them. Theſe men will 
not deny but the knowledge of ſalvation is attain- 
able, yet they ſay it is rarely attained, it is by no 
means eſſential to faith; and frequently inſinuate, 
that a doubting chriſtian is generally the beſt, I 
once heard this ſentiment . advanced, * he who 
* doubts moſt has leaſt room to doubt.” Which is 
as much as to ſay, that the greateſt unbeliever is in 
the ſafeſt ſtate, 

In reſpe& to the Circular Letter (my ſentiments 
of which are given in the following letter) I muſt 
obſerve, in the firſt place, that it ſeems calculated 
to lead the mind aſtray from the truth, as revealed 
in the ſcriptures, becauſe there is not one ſingle text 
of ſcripture brought in proof of their aſſertions, 
which are to be eſtabliſhed upon ſolid argument. 
And, in the ſecond place, they attempt to prejudice 


the minds of their readers againft all who do not ap- 
I prove 
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prove of that particular term or phraſe, the law a 
rule of life or conduct to a believer, by branding 
them with the name of Antinomians: But if truth 
be the object, let party prejudices and. perſonal 
attachments be laid aſide; to the law and to the teſ- 
timony ; if any man ſpeaks not agreeable to this, 
it is becauſe there is no light in him. If the ſcrip- 
tures are the unerring ſtandard, on which God has 
ſtamped his own authority, then we appeal to theſe. 
Let the authority of ſynods, councils, aſſemblies, 
miniſters and meſſengers, give place to the name and 
authority of him who is God over all, bleſſed. for 
evermore. 

As malicious reports, and PR abominable falſe- 
hoods, have been induſtriouſly propagated, repreſent- 
ing me as preaching doctrines which lead to licen- 
tiouſneſs, I do moſt ſolemnly declare, as God is my 
witneſs, that I do from my heart abhor, deteſt, and 
abjure the licentious tenets charged upon me, and 
do now publicly declare, that the reports induſtri- 
ouſly propagated, are baſe, malicious, and ground- 
leſs falſehoods. And, that the doctrines which J 
preach, ſo far from having any tendency to licenti- 
ouſneſs, are the only doctrines calculated to reſtrain 
from that which is evil, and conſtrain to that which 
is good. Becauſe, no man can live to God till he 
is dead to the law, as St. Paul ſays, wherefore, my 
brethren, ye alſo are become dead to the law by the body 
of Chriſt, that ye ſhould be married to another, and 

bring forth fruit unto God“; for the grace of God, 
which bringeth ſalvation, teacheth us to deny _— 


* Rom. vii. 4. 
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and wor Au kts, and to live godly, righteeufly, and ſe- 
berly, in this preſent world *. 

How far the following puhlication may anſwer the 
end of removing prejudices, the event only muſt - 
determine; but if this letter fhonld fall into the 
hands of any who have hitherto ſubmitted to the 
judgment of others, I only beg that they would 
read and judge for themſelves; for do our laws 

condemn any man before he has been heard? It is 
an act of injuſtice and cruelty to liſten to evil ſur- 
miſes, and propagate malicious reports againſt any 
man with whom you are unacquainted ; neither 
knowing his doctrine, purpoſe, principles, nor man- 
ner of life, only as you have been informed by his 
enemies, But as theſe pretend to ſo much zeal for 
the law, it may perhaps be ſuppoſed that they muft 
neceſſarily be good men, who would not be guilty 
of a wilful lie, nor live in the wilful and allowed 
violation of any known precept; but St. Paul, ad- 
dreſſed himſelf to thoſe who likewiſe boaſted of the 
Jaw, when he ſaid, thou that makeſt thy boaſt of 
the law, through breaking the law diſbonoureſt thou 

God f; for neither do they keep the law themſelves, 

who contend ſo earneſtly about the law, but deſire 
to make a fair ſhew in the fleſh, and to be thought 
holy, juſt, and good. 

Our Lord ſays, that there ſhall ariſe falſe Chriſts 
and falſe prophets, and they ſhall deceive many; 
and he deſcribes them as wolves in ſpeeps cloath- 
ing. who, under the maſk of outward ſanctity, whilſt 

they are pleading for the law, effectually under- 


» Titus ii. 12. + Rom. ii. 23. 
mine 


E 
mine the goſpel of our falvation: for I will ven- 
ture to affirm, that if the law is to be eſtabliſhed as 
a rule to a believer, the doctrine of juſtification by 
faith alone is effectually overturned, and a wide 
door is opened to all the errors which our forefathers 
oppoſed in the church of Rome, | 

The law and the curſe, the goſpel and the bleſ- 
ling, are inſeparably connected. If the believer is 
under the law, he is under the curſe; for as many 
as are of the works of the law are under the curſe *. 
If the believer is under the curſe, wherein does he 
differ from an unbeliever? or how ſhall we diſtin- 
guiſh between a belicver. and an unbeliever ? If our 
acceptance with God depends upon our own per- 
ſonal obedience to the moral law, I am-ſure no man 
living can be juſtified ; if our own perſonal obedience 
to the moral law is to be the evidence of faith, then 
no man ever had faith, for no man was ever able, for 
a ſingle hour, to obey and Keep the law. 

The Baptiſts have affirmed, in their Circular "0 
ter, © That man has a capacity of being governed 
„by the law—that he is a free agent—that he has 
c rationality, whereby he can know the difference 
between moral good and evil—that a believer is 
under an obligation to fulfil the law.“ All this 
I deny, and the ſentiments I abhor, and as they have 
attempted to prove theſe aſſertions by ſolid argument, 
as the Lord ſhall enable and aſſiſt me, I would en- 
deavour to prove the contrary by ſolid ſcripture ; for 
I read, that the wiſdom which is from beneath is 
earthly, ſenſual, and deviliſßh; therefore, a chriſtian 

Gal. iii. 10. 
ä can 
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can receive no argument, however fair and plauſible 
it may appear, if he has not ſcripture proof, He 
knows that the devil is ſkilled in argument, and fo 
are his miniſters. He knows that the devil can 
transform himſclf into an angel of light, and ſo can 
his miniſters, 


It muſt be confeſſed that the Baptiſts, in their 
Letter, have uttered great ſwelling words; if they 
do really ſtand poſſeſſed of thoſe powers whereof 
they boaſt, they have whereof to glory, and may well 
look down, conſcious of worth, with an air of ſu— 
periority and ſovereign contempt upon thoſe who 
feel the plague of their own hearts, and deny their 
own wiſdom, righteouſneſs, and ſtrength, to glory 
only in the Lord. Ged forbid, ſays St. Paul, that 
1 ſhould glory, ſave in the croſs of our Lord Feſus 
Chriſt. But as to theſe Baptiſts, if we may be al- 
lowed to judge by the obvious meaning of words, 
the language of their hearts is this“ You, whom 
*« we are pleaſed to call Antinomians, by the force of 
* your pernicious principles, will ſome time or other 
* be drawn into ſin; but we have a power to keep 
* ourſelves from ſin. We have rationality and free 
ce agency, by which we have a power not only of being 
« governed by the law, but even of fulfilling the 
« law.” The little horn, ſpoken of by the Prophet 
Danic!, and by St. John, in the Revelations, had a 
mouth ſpeaking great things. 

It may be aſked, whether they were not gracious 
men and experienced miniſters, by order of whom 
this letter was ſigned, and in whoſe name it was pub- 
liſhed ? Whether the churches repreſented in that 

I aſſociation 
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aſſociation were not ſound in the faith? Whether 
they do not profeſs, in their title-page, to hold the 
doctrines of eternal and perſonal election, original 
ſin, particular redemption, free juſtification by the 
righteouſneſs of Chriſt imputed, efficacious grace in 
regeneration, and the final perſeverance of the 
ſaints ? 25 | 

I anſwer, the private character of an individual 
does not prove a doctrine to be true 6r falſe. As to 
the doctrines which theſe churches once held, or 
which they now profeſs to hold, if the ſentiments 
contained in the Letter are ſubverſive of thoſe doc- 
trines, it muſt render the ſentiments ſo much the 
more dangerous; becaufe ſimple minds may not per- 
ceive their pernicious tendency.. If a paper of pow- 
dered arſenic ſhould be laid upon the table, with an 
inſcription calling it powdered ſugar candy, there 
would be more danger of ſome perſon eating of it, 
than if the inſcription gave us to underſtand that 
poiſon was wrapped up in that paper. 


As my real intention in conſenting to this publi- 
cation, is to detect error, and to declare my real and 
avowed ſentiments, the friends of truth will eaſily 
overlook the plainneſs of the language. As to my 
enemies, I expect no quarter from them, for I can 
truly ſay that they haye hitherto ſtuck at nothing to 
ruin my character; thanks be to God, I am enabled 
to teſtify of the deeds of the fleſh that they are evil, 
and that there is no other name under heaven given 
unto men, whereby they can be ſaved from ſin, but 
only the name of our Lord Jeſus Chriſt. 


It 


| . 

If it be Antinomianiſm to ſay that God has no 
pleaſure in wickedneſs, that all unrighteouſneſs is 
{in, and that without holineſs no man can ſee the 
Lord; in that caſe I am an Antinomian. Does it 
follow, that our Lord encouraged licentiouſneſs in 
others, or allowed it in himſelf, becauſe he was cal- 
led by Phariſees the ſriend of ſinners? Does it 
follow, chat the doctrines charged with Antinomi- 
aniſm have a tendency to licentiouſneſs, becauſe up- 
braided as ſuch by thoſe who know as little of the 
power of divine grace, as they do of the treachery 
of their own hearts? How affectionately does St. 
Paul expoſtulate with the Galatians on this very 
point. At firſt (lays he) you rectived me as an 
« angel of light, and I bear you record, that if it 
« bad been ' poſſible; you would have plucked out 
« your own eyes io have given them io me; am I, 
ce therefore, become your enemy becauſe I tell you the 
« truth. They zealouſly affect you, but not well; 
i. e. certain judaizing teachers (who crept into 
the churches of Galatia, teaching that they ought to 
be circumciſed and keep the law) ſo prejudiced the 
churches againſt St. Paul, that they would not hear 
him; for he complains, in his epiſtle to Timothy, 
all they of Aſia are turned away from me. 

No wonder if thoſe who preach the ſame doctrines 
meet with the ſame treatment : no wonder if thoſe 
who publicly avow the ſentiments contained in 
the Baptiſt Circular Letter, ſhould ſay all man- 
ner of evil againſt thoſe who maintain the con- 


trary. g 
® 2 Tim. i. 15+ 


Senſible 
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Senſible of my own weakneſs, yet ing d upon 
him who has promiſed to be mouth and wiſdom 
to his people, I reſt aſſured that God will not fuffer 
his own truths to be materially injured by the weak- 
neſs of his poor ſervant, who looks up to him for 
direction and aſſiſtance, for wiſdom and ſpiritual un- 
derſtanding. My hearts deſire and prayer to God 
is, that the Spirit of truth may lead us into all truth. 
If I ſpeak evil, bear witneſs of the evil, but if right, 
whoſoever he be that ſmiteth me, he ſhall bear his 
own judgment, Nevertheleſs, God forbid that I 
ſhould ceaſe to pray for them that deſpitefully uſe, 
and perſecute me: being ready to give an anſwer 
to every one that ſhall aſk me a reaſon of the hope 
that is in me, with meekneſs and fear. 


[ - 1 1 


Mx DEAR bens, 


N compliance with your requelt, E ſend you my 
freeſt thoughts of the ſentiments contained in the 
Circular Letter, publiſhed by the miniſters and meſ- 
fengers of ſeveral Bapriſt churches, at their late aſſo- 
ciation, holden at Aulceſter, in the county of War- 
wiek, on the 6th and 7th days of June, 1786. 

I truſt that, from the errors maintained and avow- 
ed | in that Letter, you will ſee the neceſſity of oppoſ- 
| ing that particular term or phraſe, © The law à rule 
« of life or condut# to 4 believer;” as I doubt not 
but I ſhall be able to make it appear to your fulleſt 
ſatisfaction, that the arguments, dy which the Bap- 
tiſts, in their Letter, attempt to prove the law to be 
a rule to a believer, are contrary, not only to ſcrip- 
ture, but to the doctrines avowed in the title-page 
of the letter, ſuch as “eternal and perſonal election, 
« original fin, particular redemption, free juſtification 
« by the righteouſneſs of Chriſt imputed.” To me ir 
ſeems impoſſible to reconcile man's free agency 
- with eternal and perſonal election, and particular 
redemption ; or man's capacity to obey and keep 
the law with original ſin ; or man's perſonal righte- 
ouſneſs, with free juſtification by the righteouſneſs 
of Chriſt imputed. It is poſitively and expreſsly 
affirmed in the Baptiſt Letter, that man has a ca- 
pacity of being governed by, and obeying the law, 
as being a rational creature, a free agent, and as 


having free will; for, ſay they, © F man was not a 
ce free 


oY 


{ m } 


« free agent, but ated upon from invincible fortion 
** agency, AGAINST HIS WILL, Certainly there nw 


* neither fin nor boline ſs in his ations.” 
Theſe are the grounds upon which the law is to 
be eſtabliſhed as a rule; rationality, free agency, free 
will, and man's capacity to obey the law, © To cite 
© paſſages of ſeripture, to prove aſſertions (they ſay) 
© is to upbraid their readers with egregious ignorance 
« of the New Teſtament.” Therefore, without 
bringing one fingle text of ſcripture, to prove ſuch 
important points of doctrine, the believer is laid 
* UNDER AN OBLIGATION TO FULFIL THE Law.“ 
Surely they muſt have drunk deep of the golden 
cup full of abominations, who can ſay that fallen 
man can obey and keep, yea, FULFIL the law 3 
theſe are the drunkards of Ephraim, who are ſpoken 
of by the prophet Iſaiah, ch. xxviii, who are faon!- 
lowed up of wine, and are out of the way through firong 
drink, 1 err in viſion and ſtumòle in judgment, ts 
whom the Lord ſays, this is the reſt wherewith ye may 
eauſe the weary to reſt, and this is the refriſbing; yet 
they would not hear. But the word of the Lord wan 
unto them precept upon precept, line upon line, line upon 
line, here à litile and there à little, that they might go 
aud fall backward, and be broken, and ſnares, aud 
taken, For by their own words ſuch muſt ſtand 
condemned who can adopt the language contained 
in the Baptiſt Letter, “ By ou OWN RIGNTB» 
« osn Ess we perſonally honour our Maker; we 
« experience the exalted pleaſures found in the 
e practice of holineſs; we enjoy communion with 


God, the teſtimony of a good conſcience, and a 
8 6c delight- 
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« delightful ſenſe of the approbation of Jehovah: 
« Do we, by the righteouſneſs of Chriſt, perſonally 


ce honour God? Do we by that. righteouſneſs expe- 


< rience the exalted pleaſures found in the practice 
* of holineſs ? Doth the righteouſneſs of the Re- 
cc deemer capacitate for communion with God ? Is 


© jt by that we enjoy the teſtimony of a good con- 
cc ſcience, and the delightful ſenſe of the approba- 


« tion of Jehovah ? Surely not, the righteouſneſs 
cc of Chriſt not anſwering theſe important purpoſes, 
ce can never ſupply the place of our own perſonal 
e obedience to the moral law, by which aLoxe theſe 
cc ends can be anſwered,” 

May the Lord ever keep me faithful to eppoſe 
ſuch blaſphemous ſentiments as theſe, and detect 
fuch damnable hereſies, which have a tendency to 
deſtroy the very foundations of our faith. I 'am 


happy, therefore, that you have given me an op- 


portunity of ſtating my objections to that particular 
phraſe, ſo much inſiſted upon, The law a rule of 
ce life or conduct to a believer;” which I propoſe tg 
do in the following manner : 

Firſt, I would endeavour to prove that the law 
was not given upon ſuppoſition that man could 
keep it. 

Secondly, I would endeavour to ſhew, that the 
believer is abſolutely and entirely delivered from 


the law. 
Thirdly, I would anſwer the leading objections 


generally made to that doctrine, which holds, that 


the believer is abſolutely and entirely delivered from 


the law, | 
Fourthly, 


„ 
Fovrthly, I would ſhew what it is to be under 
the law, and what it is to be delivered from the law. 
- Firſt, 1 am to prove that the law was not given 
upon ſuppoſition that man could keep it. 

It is admitted in the Baptiſt Letter, that it would 
be abſurd to ſay that the law was a rule, if man had 
not a capacity of keeping it: they ſay, man has this 
capacity, and it lies upon me to prove, that man has 
not this capacity. The whole diſpute ſeems to turn 
upon this very point; I am thankful, therefore, that 
the ſcriptures ſpeak ſo poſitively and expreſsly to it, 
it is ſaid, The carnal mind is enmity againſt God, it is 
wot ſubjeft to the law of God, neither indeed can it be*. 
Again, St. Paul ſays, I conſent to the law that it is 
good, but how to perform that which is good I find not f. 
In another place he ſays, The law is ſpiritual, but I 
am carnal, ſold under fin F. If man is not ſubject to 
the law of God, what becomes of his capacity, and 
of being governed by it? If St. Paul found not 
how to perform that which was good, where was his 
power to keep the law? If the law 1s ſpiritual, 
reaching to the inmoſt thoughts and intentions of 
the heart, how can it be fulfilled by one, the ima- 
ginations of whoſe heart are only evil, and that con- 
tinually ? 

In anſwer to this, it is generally aſked, why was 
the law given, if man could not keep it? I blefs 
God, that this queſtion too has been anſwered by an 
inſpired apoſtle, wherefore then ſerveth the law ? It was 
added becauſe of tranſgreſſions% ; i. e. to ſhew man 


„Rom. viii. 7. + Ibid vii. 16. f Ibid vii. 14. 5 Gal. iii. 19. 
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that he is really a tranſgreſſor. Many paſſages might 
be brought to prove, that the law was not given 
upon ſuppoſicion that man could keep it, but in or- 
der to ſhew him that he could not keep it. By the 
law is the knowledge of fin it di iſcovers the exceeding 

finfulneſs of fin; concludes all under fin , that every 
mouth might be topped, and the whole world might be- 
come guilty before God Q.. | 

Are we children of tranſgreſſion? 10 we con- 
ceived in fin and ſhapen in iniquity? Are we by 
nature children of wrach? If we are, then nothing 
can be conceived more abſurd than to ſuppoſe, that 
man ſhould be poſſeſſed of a power of keeping that 
law, under which he lies a condemned criminal, 
waiting the execution of the ſentence already paſſed 
upon him ; for, by the offence of one, judgment came 
upon all men to concemnation || ; and our Lord ſays, he 
that believeth not is condemned already . As con- 
demned criminals, then, we are bound to ſuffer the 
puniſhment which the law requires. 

It is certain that God knew the weakneſs and frailty 
of fallen man, and the extent and ſpirituality of his 
own law, when he gave it upon mount Sinai; there- 
fore, to ſay that God gave the law upon mount 
Sinai, upon ſuppoſition that man could keep it, is 
to charge him with the greateſt folly, and to con- 
tradict che tive end and deſign of the law's being 
given. 

That man had power to keep the law, and a 
capacity of being geverned by it, as long as he con- 


Rom. iii. 20. + Ibid vii. 13. 1 Gal. iii. 22. 8 Rom. iii. 19. 
Rom. v. 18. © John iii. 18. : 
tinued 


N 'F ds 4 5, os 
tinued in a ſtate of innoceney, is readily * 
but now, as tranſgreſſors, all are equally concluded 
under fin, and ſhut up under the law z which, as 2 
ſchoolmaſter, is to bring us unto Chriſt. | 
That difplay of the covenant of works, which 
| God made upon mount Sinai, was clearly intended 
to ſhew, that, under that covenant, he was a con- 
ſuming fire, and could not be approached. We. 
read that the Mount burned with fire, with blackneſs, 
and darkneſs, and tempeſt, and the woice of wordt; 
which voice, they that heard entreated that the word 
ſhould not be fpoken to them any more, for they could * 
not endure that which was commanded ;. and if ſa much 
as a beaſt touched the mountain, it was to be floned, or 
tbruſt through with a dart; and ſa terrible was the 
fight, thas Moſes ſaid 1 exceedingly fear and quake *. 
By the moral law given upon mount Sinai, con- 
tained in ten commandments, and written upon two 
tables of ſtone, I underſtand the covenant of works. 
The manner in which Moſes broke the tables, fuf- 
ficiently proves, that it was a broken covenant. Ir, 
is certain that the law given upon mount Sinai, was 
in ſubſtance the fame as that given to Adam in the 
Garden : for, though the law given to Adam in 
the Garden, was contained in one prohibition, viz- 
cc not to eat of the fruit of the tree. of knowledge of 
0 good and evil;” and the law given upon mount 
Sinai was divided into ten diſtinct heads; yet nothing 
was thereby ſuperadded to the law given to Adam 
in the Garden: becauſe that which was ſin after 
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the giving of the law upon mount Sinai, was ſin be- 
fore that law was given; chis St. Paul clearly 
proves, until the law, fin was in the world, but fin 
is not imputed where there is no law*; this is cer- 
rain, becauſe death reigned from Adam to Moſes ; now 
where no law is, there is no tranſęgreſſion. I muſt ob- 


ſerve, too, that the conditions were the ſame, do and 


live, tranſgreſs and die. 

In anſwer to this, a diſtinction is orally made 
between the law as a covenant, and the law as a rule: 
ſo that, though the believer is delivered from it as 
a covenant; nevertheleſs, it is ſaid, that he is ſtill un- 
der it as a rule. That the law is an eternal ſtan- 
dard of holineſs, and a rule of judgment, ſo that all 
who are found under it will be condemned by 
it, is readily granted; but to ſay that the believer 
is under the law, is unſcriptural ; neither can this 
diſtinction be admitted, for the reaſon given in the 
Baptiſt Letter: viz. © /o admit the law as a rule, is 
e to ſuppoſe a capacity in man of keeping it and of 
« being governed by it. 

It muſt certainly difcover the groſſeſt ignorance 
of the nature, end, extent, and ſpirituality of the 
law, to affirm that any of the fallen ſons and daugh- 
ters of Adam (except the God man) could poſſibly 
fulfil the law. To affirm this, is truly Antinomi- 
aniſm: for who is againſt the law, ſo much as he 
who affirms, that fallen man can perſonally keep it, 
yea fulfil it? The Pſalmiſt ſays, thy commandment is 


exceeding broad ; but if frail, fallen man can per- 


Rom. v. 14- Pſa. cxix. 96. 
| I ſonally 


Bo 
ſonally keep and fulfil it, it is exceeding narrow 
beſides, if man could perſonally fulfil ĩt, then Chriſt 
has died in vain. No man, I am ſure, who has ever 
been killed by the law, or to whom the righteouſ- 
neſs of Chriſt had ever been revealed, could 2 

to ſay, that mari can perſonally fulfil the law. 1 
would judge no man in that ſenſe of which 5 
Paul ſpeaks, yet every man will be judged ac- 
cording to his obedience or diſobedience to the 
goſpel ; he that b:lieveth, and is baptized (by one ſpirit 
into one body) ſhall be ſaved ; but be who believeth nat 

all be damned. | 
The greateſt confuſion atiſes from not clearly 
diſtinguiſhing between obedience to the moral law, 
and obedience to the goſpel. If obedience is 
ſpoken of in ſcripture, the natural man immediate- 
ly ſuppoſes that it means perſonal obedience to the 
moral law: If the commandments are ſpoken of; 
he ſuppoſes that the ten commandments are meant 
if the law is ſpoken of, he knows of no law but 
the law of works, under which he lives But St. 
Paul ſpeaks of obedience to the goſpel, the wrath of 
God is revealed againſt all thoſe whs obey not the goſpel. 
There ate two commandments given by our Lord, 
to believe and love; as well as ten commandments 
given by Moſes; there is the law of faith, as well 
as the law of works; the law proceeding from 
mount Zion, as well as the law given upon mount 
Sinai. From not making this diſtinction, many paſ- 
ſages; which ſpeak of obedience to goſpel, are un- 
derſtood as if ſpeaking of man's perſona] obedience 


to the moral law : to obey the goſpel, 1s to believe 
| in 
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in the Lord Jeſus Chriſt, and ſubmit to his righte- 
ouſneſs. He who thus obeys the goſpel, and ſub- 
mits to the righteouſneſs of Chriſt, in the eye of the 
law eis one who doeth righteouſniefs, and is righteous 
even as Chriſt is righteous; for his righteouſneſs is 
unto all, and upon all them that believe, which, of 
coutſe, muſt exclude all other righteouſneſs. ; 

- I have thus proved my firſt aſſertion, that the 
law was not given upon ſuppoſition that man. could 
keep i it; becauſe God knew, at the time when he 
pave the law, that man could not keep it; and fo 
far from giving it upon ſuppoſition that man could 
keep it, the true deſign, for which the law was 
given, was to fhew that he could not keep. i it, ſince it 
proves that to be Diſobedience, which man ſuppoſes 
to be Obedience. 

Secondly, T am now to prove, in the ſecond 
Fore that the believer is abſolutely and entirely de- 
livered from the law. The end being anſwered for 
which it was given; the relationſhip is diſſolved, 
and the authority abrogated ; Chriſt being the end 
of the law for righteouſneſs to every one that believ- 
eth, by whom tranſgreſſion was finiſhed, and an end 
was made of fin; for ſin being the tranſgreſſion of the 
law, it cannot be imputed where there is no law, for 
where there is no law there is no tranſgreſſion Now 
Chriſt, in his fleſh, aboliſhed the law, for by one of 
fering of himſelf once offered, be hath for ever perfected. 
them that are ſanctiſied, having put away fin 25 the ſa- 


erifce of himſeif t- 


Rom. iv. 15. + Heb. x. 14. 
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Hence the apoſtle, in the 7th to the Romans, ſays, 
Now we are delivered from. the lau, that being dead, 
wherein we were held that ave ſhould ſerve in newneſs 
of ſpirit, and not in the oldneſs of the letter. The 
law has dominion over a man as long as it liveth, the 
Jame as a woman, who bath a buſband, is bound by the 
law to her huſband fo long as he liveth; but if the 
buſband be dead, Se is looſed from the law of ber buf: 
band. Wherefore, my brethren, ye alſo are become 
dead to the law, by the body of Chriſt, It appears, 
from the manner in_ which the. apoſtle expreſſes 
himſelf, that a believer has no more to do with the 
law, than a woman has to do with a former huſ- 
band, who is dead and buried, ſhe being married to 
another man. Again, St. Paul, in his epiltle to the 
Galatians, makes uſe of another compariſon, equally 
juſt and ſtriking, to deſcribe the believer's deliver- 
ance from the law, when he compares it to a ſchool- 
maſter; the law (ſays he) is our ſchoolmaſter, to bring 
us unto Chriſt; but when faith is come, we are no more 
under the ſchoolmafter *®. And in another place he 
ſays, the heir differs nothing from a ſervant, though he 
be Lord of all, but is under tutors and guardians till the 
time appointed of the father ; but when that time is 
come, he is no more under tutors and guardians ; ; 
therefore, ſays the apoſtle, until faith came, we were 
kept under the law, ſbut up unto the faith which 
ſhould afterwards be revealed. We find the nature, 
end, and iſſue of a law work, clearly deſcribed in 
the twelfth chapter to the Hebrews, for the chaftiſe- 
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ment there ſpoken of means conviction, or that diſtreſs 
which the ſoul goes through under the law as its 
ſchoolmaſter ; we there ſee the nature of conviction, 
that it is an education, as our Lord ſays, he that has 
heard and learned of the father, cometh unto me. 
The end or deſign of conviction, i is to beat the ſoul 
off from any conceit of its own holineſs, that it may 
be partaker of Chriſt's holineſs. The end, or iſſue 

of conviction, is peace of conſcience, for it brings 

forth the peaceable fruit of righteouſneſs to them wha 

are exerciſed by it. The man who is brought to 

ſee, by the law, that he is accurſed and unclean, can- 

not reſt till he is brought to ſce that he has every 

thing in Chriſt, who of God is made unto us wiſdom, 

righteouſneſs, ſantification, and redemption ; 1o that, 
being wholly unclean by nature, by the waſhing of 
regeneration, and renewing of the Holy Ghoſt, he 

is made perfectly clean, being waſhed, ſan#ified, and 

juſtified in the name Y ebe Lord Jeſus, and by the Spirit 

ef our Cod. 

That the e is thus mad perfectly righte- 
ous and faultleſs beſore God, is a glorious truth; 
for, to that end Cbriſt was made fr, that we might be 
the righteouſneſs of God in him: if the believer is thus 
righteous, then it follows that the law has nothing to 
do with him, for it was not made for a righleous man; 
for what things the law faith, it faith to them that 
are under the law; but ye are dot under the law, 

but under grace. 
Prom hence it appears, that a believer is as much 
delivered from the * as a woman is delivered from 
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her huſband when he is dead and buried; or as an 
heir is delivered from his guardian, when, being of 
full age, he has taken the management of his affairs 
into own hands; or as much as a boy when taken 
from ſchool, is delivered from his ſchoolmaſter. 

come now, in the third place, ro anſwer the 
leading objections which are generally made to 
that doctrine, which holds that the believer is abſo- 
"_ and entirely delivered fromthe law. 

The firſt objection is this, that if the believer 
is abſolutely and entirely delivered from the law, 
then he has nothing to reſtrain him from giving 
looſe to his paſſions, and vicious inclinations. 

This objection muſt ſuppoſe the law to be a re- 
ſtraint from ſin, which is ſo far from being true, that 
by reaſon of the corruptions of our heart, it pro- 
vokes to ſin; for though there is nothing ſinful in 
the law itſelf, on the contrary, the law is holy, and the 
commandments holy, Juſt, and good; yet ſin, ſays the 
apoſtle, taking occaſion by the commandment 
wrought in me all manner of concupiſcence, for the 
motions of fin, which were by the law wrought in me, 
to Bring forth fruit unto death *. For ſuch is the 
bent and force of our corrupt nature, that the more 
ſtrictly any thing is forbidden, the more eagerly it 
is coveted, A man fretful under the law, may be 
compared to an unruly horſe, the more he is curb- 
ed the more headftrong he grows ; for the law, 
working wrath, and terrifying the conſcience, there- 
by ſtirs up the enmity which there is in every man's 
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heart naturally againſt God, for the carnal mind is 
enmity againſt God. This enmity lies dormant til! 
conſcience is terrified, and the ſoul diſtreſſed; then 
the enmity appears, and the poor ſoul is brought, 
with Job, to curſe the day he was born, the womb 
that bare him, and the paps which gave him ſuck, 
crying out in the biiterneſs of his ſoul, becauſe the 
arrows of the Lord ſtick faſt in him, and his hand 
preſſeth him fore, why died J not from the womb ? 
why did I not give up the ghoſt when I came out of the 
belly? why did the knees prevent me? and why the 
breaſt that I ſhould ſuck? ] muſt ſuppoſe that thoſe 
who are ſo fond of the law, never heard the voice 
of the law ſpeaking in their, conſcience, otherwiſe - 
they would cry, with the Iſraelites, wwe would bear 
this voice no more; and God anſwered, they have well 
ſpoken that which they have ſpoken *, in deſiring to 
hear this voice no more; I, therefore, will ſend them 
a prophet from among their brethren, they ſhall hear him. 

He who knows any thing experimentally of 
the law, knows that it cannot make the ſoul hate 
ſin; the greateſt horror and diſtreſs imaginable 
cannot make the ſoul hate ſin; the torments of the 
damned cannot make the ſoul hate fin, but hate 
God; nothing can make the ſoul hate ſin, but the 
love of God, ſhed abroad in the heart by the Holy 
Ghoſt. So that not the law, but grace teacheth us to 
deny ungodlineſs and worldly luſts, and to live godly, 


righteouſly, and ſoberly in the world; not fear, but 
love, conſtrains us not to fin. 


Deut. xvili. 17, 


The 


[ 23 ] | 

The next objection is this; if the law be not 
the rule, the believer has nothing whereby he may - 

8 — his conduct. 

This objection ſuppoſes the law to be a perfect, 
and the only proper rule of conduct; if perfect, it 
muſt needs teach us the whole of our duty, but this 

it does not, for the law makes nothing perfect, nei- 
ther does it leave any room for repentance and 
faith, much leſs does it teach us to depend upon the 
righteouſneſs and blood of Chriſt for ſalvation. It 
is generally ſuppoſed that the law is a perfe& copy 
or tranſcript of the moral perfections of Deity. 

This cannot be, if mercy is a perfection of Deity ; 
for though the law diſcovers the juſtice and holi- 
neſs of God, yet there is not the leaſt trace of mercy 
to be found in the law itſelf, only in ſubſerviency to 
the goſpel, where alone mercy and truth meet toge- 
ther, righteouſneſs and peace kiſs each other. There 
is not a commandment in the law which is not more 
clearly. expreſſed in the precepts of the goſpel, 
whilſt the law ſays, an eye for an eye, and a tooth 

for a tooth; the goſpel ſays, if thy brother treſpaſs 
againſt thee ſeventy times ſeven, forgive him.— 
Which ſhall we make our rule? 

As this objection ſeems to ariſe from a concern for 
morality and good manners, it may be thought that 
we are enemies to morality, in attempting to ſet the 
law aſide as a rule; and, indeed, it is commonly in- 
ſinvated'that we wiſh to be delivered from the law, 
that we might continue in ſin. But, ſays the apoſtle, 
ſhall we continue in fin, that grace may abound? God 
forbid ! How Hall we, who are dead to fin, live any 
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longer therein? Sin ſhall not have dominion over 
you, for ye are not under the law, but under grace. 

The real truth of the matter lies here, the be- 
liever has the law written in the fleſbly table of his 
heart, whereby be ſerves not in the oldneſs of the letter; 
but in newneſs of ſpirit *, not going back to the co- 
venant of works, as contained in ten command- 
ments, and written upon two tables of ſtone, which 
is the oldneſs of the letter, but with good-will, 
doing ſervice as unto the Lord ; for, ſeeing the law 
fulfilled by Chriſt, he can ſay, / delight in the law of 
God after the inner man ; and can cry out, Oh ! how 
I love thy law! But it is impoſſible for an unbeliever, 
whatever he may ſay, to love/or to delight in that 
law by which he ſees himſelf condemned. Let hell 
and the curſe be removed out of the believer's ſight, 
and from his conſcience, nevertheleſs, the earneſt 
defire of his foul, is to live more and more in con- 
formity to the divine will, more and more devoted 
to his God and Saviour : therefore, it is a great 
miſtaKE"to ſuppoſe that we are againſt the morality 
of the law, becauſe we ſay that the believer is abſo- 
Jutely and entirely delivered from it; it is not becauſe 
we diſapprove of the morality of the law, or that 
we would refuſe to be tried by the lau, in reſpect 
of our conduct in life BETORE Men; that we object 
to that phraſe, the law a rule of life; but it appe 
to me, not only an inſult to common ſenſe, but he 
higheſt indignity offered to the eternal majeſty of 
heaven, to ſay that we obſerve the law as a rule, 
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when, at the ſame time, we live in the wilful and al- 
lowed violation of the fourth commandment, which 
ſays, the ſeventh day is the ſabbath: how then can 
the law be obſerved as a rule, when the firſt day is 
obſerved, and not the ſeventh ? | 

The great objection to the phraſe is this—the co- 
venant of works being fulfilled by Chriſt, no longer 
exiſts, as to the believer, under the form of a law; 
for there can be no law without a ſanction—the 
ſanction of the moral law is the curſe. There is 
no curſe, no condemnation to them that are in Chriſt 
Jeſus ; therefore, the ſanction being taken away, the 
covenant of works, as to a believer, exiſts no more 
under the form of a law. It is impoſſible to under- 
ſtand the ſcriptures, unleſs the two covenants be 
kept each in its proper place: tbe law is good, if a 
man uſe it lawfully * ; but he law is not of faith, 

As to that diſtinction which is generally made 
between the law as a covenant, and the law as a rule, 
I can only ſay, that it has been adopted by ſo le 
writers, who, I believe, were honeſt in their di- 
tion, and for whoſe memory I ſtill retain a ſincere 
veneration; but I cannot ſuppoſe that the elders 
and meſſengers, who publiſhed this Circular Letter, 
were honeſt in their diſtinction, becauſe, in one 
place they ſay, © it is a glorious truth, which we rea- 
« dily allow, and in which we greatly rejoice, that 
« believers are delivered from the law, as a covenant 
« of life ;” yet, in another place, the believer is ſaid 


* 
LY 


* Gall. iii. 12. 


E 


* 


1 46 ] 

to be under the law in its covenant form, inaſmuch 

as it offers rewards according to obedience. © Let 
& us now (they ſay) take ſome notice of the rewards 
which the law propoſes; by the rewards of the 
* law, we mean that happineſs which is to be ob- 
© tained, either in obedience ta its authority, or in 
« conſequence. of obedience.” Is not this the 
covenant of works? Is not here great encourage- 
ment to work ? Not only that happineſs which na- 
turally ariſes from a performance of what the law 
requires ; but there is fomething which looks like 
over wages, © which the divine being promiſes to 
s beſtow on the obedient, of his ſovereign good-will 
* and pleaſure.” How nearly does this reſemble the 
Popiſh doctrine of ſupererogation ? . ; 

As to the diſtinction made in their Letter, between 
the law as a covenant, and the law as a rule, it is only 
in pretence, for it is preſerved ſtrictly in its cove- 
nant form, and enforced upon the conditions of the 
firſt covenant. 

I ſhould be ſorry to differ about words, where 
we agree in ſentiment, and for my own part 
would readily give up any phraſe, if another 
can be found to which all parties can agree, and 
to which none can object. I wouid, therefore, 
propoſe this phraſe, * the ſcriptures are the rule 
* of faith and practice * ſurely this is as exten- 
five i in its meaning as to fay, that the law is a 
rule of life; to which, for my own part, I cannot 
conſent, becauſe it implies that the believer is un- 


der the eue, as many as are of the works of the law 
are 
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are under the curſe* ; if fo, the foundation is deſtroy. 
ed, and goſpel liberty is at an end. 

To fay that the believer needs the written law of 
ten commandments to regulate his conduct, is to ſet 
alide the law of the ſpirit of life in Chriſt Jeſus, which 
fets him free from the law of fin and death f ; by this, 
thoſe elders, who through faith obtained a good re- 
port, mult certainly have regulated their conduct; 
for the written law was not given till 430 years af- 
ter the promiſe made to Abraham. There is 
but one Lord, one faith, one baptiſm, one Holy Ghoſt, 
one God and Father of all, who is above all, and 
through all, and in you alt. A believer in every 
age always ſuſtained the ſame character, and as many 
as are the ſons of God are led by the Spirit of God; and 
if led by the Spirit of Ged, the apoltle ſays, ye are 
not under the lau : for the ſpirit ſurely is a ſufficient 
guide, without any other direction and aſſiſtance, 
and to this purpoſe it was given at the day of Pen- 
' tecoſt, as a diſpenſation diſtin from the Sinai dif- 
penſation. 

Here lies the difference between a believer and 
an unbeliever, the one is under the law, the other 
is under grace. 

Fourthly, I come now to ſhew what it is to be 
under the law, and what it is to be delivered from 
the law, 

To be under the law is to be under its ſentence, 
without ſtrength, without righteouſneſs, without 2 
knowledge of God, without love to God, and with. 
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out even a will to be ſaved in that way which God 
has appointed. 

If I was to deſcribe thoſe who are under the 
law, I ſhould ſay not only the openly profane, but 
the man who reſts in his moral character, in out- 
ward reformation, in the profeſſion of religion, in 
his ſtri& attendance upon religious exerciſes, in the 
literal knowledge of the ſcriptures, in any particu- 
lar ſyſtem or ſentiment ; without a ſenſe of God's 
pardoning love, by the revelation of Jeſus Chriſt; 1s 
certainly under the law; for though religion obliges 
to morality, to reformation, to profeſſion, to attend- 
ance upon religious exerciſes, and to the maintain- 
ing of certain ſentiments, yet it does nat conſiſt in 
theſe things. Theſe things may be where there is 
no true religion, but there can be no true religion 
where theſe chings are wanting. 

It is certain from the word of God, that a man 
may go far in religion, and yet remain ſnut up un- 
der the law, deſtitute of ſaving grace: a man may 
feel diſtreſs and horror, even to deſpair, like Cain 
and Judas; he may be deeply humbled, as Ahab; 
he may ſeek repentance diligently with tears, like 
Eſau, and yet be loſt. It is certain that he may 
preach and prophecy, like Balaam or Saul; he 
may be zealous for the truth, as Jehu ; or, accord- 
ing to St. Paul, he may have all knowledge, and under- 
Rand all myſteries ; be may give his body to be burnt, and 
his goods to feed the poor, yet if be bas net charity®, that 
is love, all is nothing: this is the turning point, 


1 Cor. xiii. 2. 


this 


1 29 1 

this determines our true character; a ſenſe of God's 

pardoning love, by the revelation of Jeſus Chriſt. 
And then hope maketh not aſhamed, when the love 
of Gad is ſhed abroad in the heart by the Holy Ghoſt. 

Faith delivers from the law ; before faith came we 
were kept under the law, ſhut up unto the faith which 
ſhould be afterwards revealed; wherefore, the law 
was our ſchoolmaſter, to bring us unto Chriſt, that we 
might be juſtified by faith ; but after that faith is "_ = 
wwe are no longer under the ſchoolmaſter. 

Since faith delivers from the law, and mi 
the ſoul into a new ſtate, by tranſlating it from dark- 
neſs unto light, and from the power of Satan unto God, 
I ſhall briefly explain the nature and effects of ſaving 
faith, according to the ſcriptures, 

I would entirely lay aſide the various definitions 
and diſtinctions of faith, which prevail according 
to the different creeds and confeſſions of profeſſing 
chriſtians, and confine my thoughts to the ſcrip- 
tures, from which I learn that there is but one true 
ſaving faith, and that every thing ſhort of that 1 is a 
dead faith. a 

St. Paul ſays, faith is the ſubſtance of things hoped 
for, and the evidence of things not ſeen ; 1. e. faith 

gives the ſoul the real and actual poſſeſſion and en- 
joyment of that happineſs which all hope for, and 
which all are ſecking ; upon believing, ſays the apoſtle 
(not after ye believed, as it ſtands in the common 
tranſlation) ye were ſealed with that holy ſpirit of 
promiſe which is the earneſt of our inheritance : faith, 
likewiſe, is a full demonſtration, a. deciſive. evi- 


dence, a clear conviction of thoſe things which eye 
hath 


1 
hath not ſeen, nor ear beard, neither bath it entered 
into the beart of man to conceive *, otherwiſe than by 
the revelation of God's ſpirit ; but, ſays the apoſtle, 
God hath revealed them to us by his Spirit, the Spirit 
ſearcheth all things, yea, the deep things of Cod; for 
what man knoweth the things of a man ſave the ſpirit 
of a man which is in him, even fo the things of God 
knoweth na man but the Spirit of God; the natural 
man receives not the things of the Spirit of God, neither 
can he know them, becauſe they are ſpiritually diſcerned. 
That faith is the gift of God, and of the imme- 
diate operation of his Spirit, is clear from many ex- 
preſs ſcriptures ; it is ſaid, that no man can call Jeſus 
Lord, but by the Holy Ghoſt ; St. Paul ſays, writing 
to the Theſſ. f our goſpel came not in word only, but 
alſo in power, and in the Holy Ghoſt, and in much aſ- 
ſurance ; and in his epiſtle to the Romans I, he ſays, 
J am not aſhamed of the goſpel of Feſus Chriſt, for it is 
the power of God to ſalvation to every one that be- 
lieveth, for therein the righteouſneſs of Chriſt is. reveal- 
ed from faith to faith, and his prayer is that God 
would fulfil the work of faith with power; where 
this 1s not the caſe, faith is dead, as clearly appears 
from what St. James ſays F, what doth it profit, 
though a man ſay that he hath faith, and have mot 
works? can faith ſave bim? that is a bare aſſent of 
the underſtanding, without power or life. No, if a 
brother or ſiſter ſhould be naked or deſtitute of daily 
food, it would not ſatisfy thecravings of hunger, bare- 
ly to ſay, be thou filled; neither would it warm them, 
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barely to ſay be thou cloathed, unleſs they are actu · 
ally ſupplied with thoſe things which are needſul for 
them; even ſo faith, unleſs it appropriates Chriſt, 
does in no wiſe profit the ſoul ; for except ye eat the fleſh 
and drink the blood of the Sen of man, ye have no life 
in you. St. James tells us, that Abraham was juſti- 
fied by works; that is, by the work or act of faith, 
not by his perſonal obedience to the moral law; for 
the work, by which Abraham was ſaid to be juſtifi- 
ed, was. contrary to the moral law, viz. offering 
up his ſon; in like manner Rahab is ſaid to be juſ- 
tified by works; now the works by which ſhe is faid 
to be juſtified, were contrary to the moral law, be- 
traying her country and telling lies. 

The work of which St. James ſpeaks, can mean 
nothing elſe but the work or act of fach. and this 
work of faith always pertains to the conſcience, for 
the myſtery of faith lies in a pure conſcience, faith 
purifies the heart, as the apoſtle ſays, ye have pur ad 


the heart by obeying the truth *, through ſanctiſicatios 


of the ſpirit, and belief of the truth f. 

This is the moſt important enquiry in which any 
perſon can be engaged to examine himſelf whether 
he be in the faith. It may perhaps oe aſked, how, 
and by what rule ſhall he examine himſelf, by what 
marks and evidences ſhall he prove himſelf? why, 
ſays the apoſtle, in the ſame verſe, kuow ye not even 
of yourſelves that Feſus Chriſt is in you, except ye be re- 
probates | ; as if he ſhould ſay, © is it poſſible for a 
<« ſoul to experience ſuch a change, without know- 
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«ing it?” The great queſtion is this have ye re- 
ceived the Holy Ghoſt ? St. John ſays, hereby we 
know that he abideth in us, by the ſpirit which he 
hath given us: and again“, the ſame apoſtle ſays,-. 
we know that we dwell in him and he in us, becauſe he 
hath given us of his ſpirit ; and again, he that believ-. 
eth hath tbe witneſs in himſelf ; and again, by this we 
may aſſure our hearts before bim; if our heart condemn | 

1s, God is greater than our heart, and knoweth all things. 
Beloved, if our hearts condemn us not, ** have we 
confidence towards God. 

There are many marks and TERM laid down, 
by which profeſſors are often called upon to examine 
themſelves, which muſt neceſſarily take the eye off 
from the right object, which is Chriſt ; conſequently, _ 
muſt bring darkneſs and diſtreſs upon the foul, and 
which, after all, never can bring the ſoul to any 
certain or happy concluſion, as to its true eſtate. 

Sometimes diſtreſs of mind is made a mark or ſign 
of grace, and conviction is to be looked upon as 
converſion ; but if a ſoul is really convinced, it 
never will be ſatisfied till the Lord ſpeaks peace by 

his ſpirit; for conviction is ſo far from being con- 
verſion, that our Lord makes it a proof of the want 
of faith, for he ſays the ſpirit is ſent to convince of 
ſin, becauſe they do not believe. Reformation, pro- 
feſſion, and many other ſuch like marks, are often 
inſiſted upon, but all this may be ſeen of men; re- 
ligion 1s beſt determined by what paſſes between 
God and the ſoul in private, and the change which 
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takes place in the ſou] upon believing, can only be 
effected by the mighty power of God, by which he 
is brought from being under the law, to experience 
the glorious and happy liberty of God's dear children, 

I would now enly make two or three remarks; 
and commend you to God, and to the word of his 
grace, which is able to build you up, and give you 
an inheritance among all them that are ſanctified. 

From the doctrines maintained in the Baptiſt 
Letter, we may ſee the danger of admitting any 

hraſe or term, any doctrine or artiele of faith, which 
cannot clearly be proved from the ſcriptures, for 
upon this term or phraſe, the law a rule of life or 
conduct, an attempt is made to ſer up man's per- 
ſonal righteouſneſs, to the effectual excluſion of the 
righteouſneſs of Chriſt, 

If the juftification of a ſoul is to be ord by 

ſanctification, and ſanctification is to be proved by 
our obedience to the moral law, then the evidence of 
the ſpirit muſt be excluded in juſtification the ſoul : 
never can come to any reſt or peace. 
Hence we find, that perſons are often taught to 
look into themſelves for that which they can never 
find, inſtead of looking unto Chriſt, who, of God, is 
made unto the believer, wiſdom, righteouſneſs, ſanc- 
tification, and redemprion. 

That there is a deſire and diſpoſition in the mind 
of every true believer, ariſing from a ſenſe of God's 
love and maintained by God's ſpirit, to live.in con- 
formity to the-divine will, and continually to enjoy 
communion with God, is ever to be inſiſted upon as 
the effect gf faith, but this being inſiſted upon, the 
| F truths 
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truths of the goſpel are ſufficiently gnardod, without 
the curſes of che law., v4, 724 

If che behever is not entirely delivered fo 
law, the dottrine of juſtification by faith, alone is 
overturned, and Chriſt denied in his offices of pro- 
phet, prieſt, and king; for as our prophet, we are 
to hear him; as our ptitſt, he Hath-figiſhed tranſ- 
greſfion, and made an end '6f e en e the 

church cats only be ſubject to him. run 

As there is a highway caſt up for ne of 
the Lord to return, let us take the ſtones which were 
againſt us, and contrary to us, out of the Way, and 
fince we have ſuch an high prieſt over the houſe of 
God, let us draw near, with a true heart, in full afs 
ſurance of faith, becauſe he is faichful who hath 
promiſed. W 

Having thus briefly ſtated arab to that 

pPhiraſe, the law a rule of life, I leave you to enlarge 
upon what has been thus ſlightly touched upon, 
with earneſt prayer, that the Lord in infinite, mercy 
would accompany it with his bleſſing; for believe 
mne, with real concern for your ſoul's eternal wel- 
fare, your ſincere friend and n in the golpel of 
our Lara Joie Chriſt, "2: 


JOHN BRADFORD. 
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CIRCULAR LETTER. 


T =. 
ELDERS and MESSENGERS 


OF THE SEVERAL 


BAPTIST CHURCHES, 


MEETING AT 


Aulceſter : Coleley : - Upton 

Bengworth Hook Norton Worceſter 
Birmingham Leominſter Warwick 
Brittle-Lane Perſhore AND 


Bourton-on-the-Water Tewkeſbury Weitmancoat. 
Having received Letters alſo from Brom/prove and Cirenceſter, 


Being met in Aſſociation at Aulos TER, in Var- 
wickſhire, on the 6th and 7th of June, 1786 
Maintaining the important Doctrines of Three equal Per- 
ſons in the Godhead ; — eternal and perſonal Election 
original Sin; — particular Redemption; free Juſtifica- 
tion by the Righteouſneſs of Chriſt imputed ;—efficaci- 
ous Grace in Regeneration;—the final Perſeverance 
of the Saints;—and the Independence of the ſeveral 
Chriſtian Societies they repreſent: To whom they ſend 
Chriflian Salutation. | 


Dear BRETHREN, | 


AVING an increaſing concern for your ſpi- 

ritual proſperity, we readily embrace every op- 
portunity to promote in you the knowledge of divine 
truth, and to guard you againſt dangerous errors. 
Of all the errors with which the chriſtian church is, 
or ever has been, infeſted, none is in its nature 
more abſurd, and in its conſequences more ſubver- 
five of all true religion, than the /ibertine doctrine of 
ANTINOMIANISM. On this worſt of all hereſies, 


ſome of you, brethren, have repeatedly deſired our 
thoughts, 
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. 
thoughts, in a circular letter; and we now cheer- 
fully comply with your requeſt. 

ANTINOMIANISM is that doctrine which op- 
poſes the authority of the moral law, conſidered as a 
rule of conduct; and an Autinomian is one who de- 
nies that believers are under obligations to obey the 
moral law. 

In ſentiment, ſome perſons are Aulinomians, who 


nevertheleſs, we hope, from the force of other prin- 


ciples, love, practiſe, and delight in, holineſs. The 
ſentiment itſelf is, however, very dangerous; and 
probably no inſtance can be produced of a perſon 
univerſally denying the obligations of believers to 
obey the law who has not himſelf, at fome time 
or other, been drawn into fin by the peraicious 
principle. | 

That we may, if poſſible, eradicate the fallacious 
ſentiment, permit us, brethren, to inform you, 
that by the moral law we intend all the preceptive 
part of the decalogue, or ten commandments, with 
every thing elſe of the ſame nature, that is diſco- 
verable by reaſon, or revealed in ſcripture. 

To love the Lord our God with all our heart, 
with all our foul, with all our ſtrength, with all our 
mind; and to love our neighbour as ourſelves ; is, 
we are informed by the beſt expoſitor, the ſubſtance 
of the moral law. To love the Lord with all the 
heart, ſoul, ſtrength, and mind, includes, no doubt, 
knowledge of God, reverence of him, faith and truſt 
in him, gratitude to him, delight in God, acqui- 
eſcence in his will, and obedience to his authority. 
To love our neighbour as ourſelves, muſt compre- 
hend the exerciſe of benevolence, juſtice, and hu- 
manity, towards him, in every kind office which 
can promote his preſent and future happinels. 

Let us now take ſome notice of the obligations 
which men are under to obey the moral law. The 
5 nature 


of 

nature and fitneſs of things obliges men to obey this 
law; its authority being founded in reaſon, and not 
in arbitrary will. If you wiſh to ſee the truth of this 
aſſertion, reflect on the following things, which are 
the immoveable baſis on which the authority of the 
law is built. The glorious character of the bleſſed 
God ;—the intimate relation in which men ſtand to 
him ;—the great and innumerable benefits they have 
received from his munificence; their capacity of 
being governed by a law ;—and the nature of the 
moral Jaw. 

In the glorious character of Jehovah, meet, in per- 
fection, every excellence which can be deſired in a 
legiſlator. See in him infinite knowledge and wiſ- 
dom; perfect fincerity, veracity, and faithfulneſs; 
almighty power; great compaſſion ; ſpotleſs purity z 
conſummate goodneſs ; ſupreme authority. 

Ought we not, therefore, to devote our under- 
ſtandings to the contemplation of the fountain of 
all intelligence? Ought not a being of perfect ſin- 
cerity, veracity, and faithfulneſs, to be believed with- 
out a heſitation, in all his declarations ; and truſted 
without ſuſpicion, in all his promiſes ? Is it not right 
that favours great and innumerable ſhould be re- 
ceived with gratitude ? Ought not infinite majeſty to 
be regarded with the profoundeſt reverence ? Is it 
not fit that perfect beauty ſhould be admired and 
adored? Ought not conſummate goodneſs to be 
the object of our higheſt delight ? And is it not per- 
fectly reaſonable that ſupreme, equitable, authority 
ſhould be cheerfully and conſtantly obeyed? 

A conſideration of the intimate relation in which 
we ſtand to the Almighty, will further ſhew the 
indiſpenſable obligations we are under to obey the 
moral law. God is our great Creator, the Father 
of our ſpirits, and the former of our bodies; our 


merciful preſerver; our liberal benefactor; and our 
G 2 righteous 
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righteous governor and judge. Can we properly 
reflect on the relations in which we ſtand to the di- 
vine Being, under theſe glorious characters, without 
ſeeing the reaſonableneſs of obedience to the autho- 
rity of his law? 

Let your minds dwell on ſome of thoſe great and 
innumerable benefits you have received from the Lord, 
and you will have additional evidence that his law is 
founded on the nature and fitneſs of things. Are 
we not indebted to him for all the powers and fa- 
culties both of body and ſoul ? Is he not our life, and 
the length of our days? Doth he not feed, and 
clothe, and protect, us? Are not we beholden to 
him for our friends, our education, and all the 
pleaſures of ſociety ? In a word, What felicity have 
we had, have we now, or ever expect, of which God 
is not the Author? None; unleſs we are aſſociates 
with devils, and find pleaſure in wickedneſs : and, 
if ſo, How great is that mercy which prevents our 
deſtruction, affords us the means of grace and the 
hope of eternal glory | Now, if benefit be a ground 
of obligation, and if obligation to obedience be 
proportioned to favours received, then it muſt be 
our indiſpenſable duty to love him with all our 
heart, ſoul, ſtrength, and mind, who is the author 
and giver of every good and perfect gift. 

We allow that obligation ro obey the moral law 
ſuppoſes a capacity of being governed by a law. This 
Capacity man has, being a rationa] creature and a 
free agent. Were he not a rational being, he could 
not know the difference between moral good and 
evil; and conſequently all his actions would be in- 
different in their nature, though not in their con- 
ſequences. And, if man were not a free agent, but 
acted from invincible foreign agency, againſt bis 
will, certainly there would be neither ſin nor holineſs 
in his actions. But this is not the caſe with 1 ; 

or 
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for he has both rationality and free agency, and is 
therefore capable of being governed by a law. The 
laſt thing on which we wiſhed you to reflect, that 
you may perceive the moral law is founded in reaſon 
and not in arbitrary will, is the ature of that law. 
And, to exprels its zature, what terms can we 
adopt fo pertinent as thoſe already ſanctified by the 
Holy Spirit, ſpoken of by the Apoſtle Paul, his 
faithful amanuenſis ? © The law is holy, and the 
commandment is holy, juſt, and good,” It is pare in 
its precepts, equitable 1n its ſanctions, and admirably 
calculated to promote the happineſs of all who obey 
its authority. Is it not evident to every pious per- 
ſon, that the higheſt happineſs, of which man is ca- 
pable, conſiſts in the contemplation of the fountain 
of all intelligence ; firm faith and truſt in the de- 
clarations and promiſes of God; cheerful gratitude 
for innumerable favours ; profound veneration of 
infinite majeſty z adoration of the fountain of all 
moral excellence; delight in conſummate goodnels ; 
and cheerful conſtant obedience to ſupreme equitable 
authority ? This indeed appears to us to be the 
higheſt happineſs of which Gabriel the Arch-angel 
is capable. And theſe things, which enter ſo eſſen- 
_ tially into our happinels, are the things which are 
commanded by the moral law; ſo that, if it be our 
intereſt to be happy, we are bound to obey that 
law, 

Should any of you, brethren, be diſpoſed to con- 
ſider the will of God as diſtin& from the nature and 
firneſs of things; that will, we affirm, demands 
obedience to the moral law. That it is the will of 
the Divine Being men ſhould obey his law, is abun- 
dantly evident from ſcripture; it being what he has 
there ſo repeatedly and to ſolemnly enjoined. And 
this idea is further confirmed by the voice of realon, 
The bleſſed God neceſſarily wills. that which is moſt 

| calculated 
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calculated to promote his own glory, and the hap- 

ineſs of his creatures; obedience to the moral law 
is moſt calculated to promote theſe important ends; 
theretore it is the will of God men ſhould be obedient 
to this law, Having conſidered the obligatory force 
of the divine law, let us now take ſome notice of 
the nature of thoſe rewards which the law propoſes. 
By the rewards of the law, we mean that happineſs 
which is to be obtained either in obedience to its au- 
thority, or in conſequence of obedience, The felicity 
to be obtained by obedience to the moral law is 
either natural or jovereign. By natural reward, we 
mean that happineſs which nurally ariſes from a 
performance of what the law requires: by ſovereign 
rewatd, that happineſs which is not naturally and ne- 
ceſſarily connected with obedience to the law, but 
which the divine Being promiſes to bcſtow on the 
obedient, of his ſovereign good pleaſure. 

This diſtinction of natural and ſovereign rewards - 
leads us to the conſideration of the moral law, both 
as à rule of conduct and a covenant of life. As a rule 
of conduct, it is the law of our creation, which was 
| originally written on man's heart, As a covenant 
4 of life, it was a gracious conſtitution, according to 
| which God promiſed to beſtow eternal life on him 
who ſhould perfectly obey it. We call it a gracious 
conſtitution, becaule it was by the ſovereign good 
pleaſure of God that eternal] lite was ever connected 
with man's obedience; he being indiſpenſably obliged 
to that obedience, although no ſuch promile had 
been made to him. 

Many important ends were to be anſwered by per- 
fe obedience to the moral law, as the law of our 
creation and a rule of conduct, independently of the 
ſovereign reward of everlaſting lite; ſuch as, the 
honour of God; abſolute freedom from diſorders 


= both of body and mind ; the natural pleaſures to be 
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Wwe» 
found in the practice of univerſal holineſs ; continu- 
ance in the favour of God ; the teſtimony of a good 
conſcience ; a ſenſe of the approbation of the Deity, 
and communion with him, 

That believers are delivered from the law, con- 
ſidered as a covenant of life, is a glorious truth, 
which we readily allow, and in which we greatly 
rejoice, And we are alſo perſuaded they are not 
under the moral law, conſidered as a part of that co- 
venant which God made with Abraham and his na- 
tural feed ; obedience to which covenant was enforc- 
ed only with temporal rewards and calamities. But, 
while we allow believers are delivered from the law 
as a covenant of lite, and a part of the Moſaic diſ- 
penſation, we affirm they are ſtill under it as a rule of 
conduct, Bur, as we claim no dominion over your 
faith, and are as far from wiſhing you to think by 
our authority as the authority of any man or ſet of 


men, we ſhall not put you off with our aſſertions | 


and affirmations, as if they were demonſtrative, but 
ſhall attempt to prove what we have affirmed by ſo- 
lid argument. 

It hath been already proved that all men, con- 
ſidered as the creatures of God, are neceſſarily under 
the law as a rule of conduct ; conſequently, believ- 
ers, as well as others, were once bound to obey its 
authority, 

It hath alſo been proved that the obligations men 
are under to obey the moral law ariſe trom the glo- 
rious character oi God; the intimate relations ſubſiſt- 
ing between him and us; the great and innumer- 
able benefits we have received from his munificence; 
the nature of the moral law; and our capacity of 
being ſubject to its authority. Now, if theſe things 
neceſſariiy oblige men to obey the moral law, it will 
follow that our obligations to obedience muſt con- 


tinue, ſo long as the reaſons on which they are _— 
e 


' 
' 
| 
N 


3 . 

ed abide the ſame. Does faith in Chriſt, or any 
thing elſe, deſtroy thoſe pillars on which the autho- 
rity of the moral law ſtood? Doth it render the 
character of God leſs glorious? Doth it deſtroy the 
intimate relations in which we ſtood to our Creator? 
Doth it diminiſh the benefits we have received from 
the Lord? Doth it leſſon our capacity of being go- 
verned by a law, or alter the nature of the moral 
law? If ic does, in the room of praying. Lord, in- 
e creaſe our faith,“ we ought to deprecate i it, as one 
of the greateſt judgments that can poſſibly befall us. 

Nothing is more evident to us, than that the 
faith connected with ſalvation, by the gracious ap- 
pointment of God, is ſuch a belief of the truths 
of the goſpel, as engages the perſon who is the hap- 
py ſubject of it to renounce his own righteouſneſs 
as the matter of his juſtification in the ſight of God; 
to truſt in the free- -grace of God, through the re- 
demption which is in Chriſt Jeſus; ſupremely to 
love, and cheerfully to obey, God his Saviour. And 
perhaps the beſt way to reconcile all the ſeeming 
contrary paſſages in ſcripture, about juſtification 
by faith and juſtification by-works, is to conſider 
true faith as a principle of good works. And, if 
true faith be a principle of good works, or inſepa- 
rably connected with them, then faith can never make 
void the law, but muſt eſtabliſh it, as the infallible 
ſtandard of that holineſs, without which no man ſhall 
lee the Lord. 

But it may be ſaid, The righteouſneſs of Chriſt. 
ſupplies the place of the believer's obedience to the 
law; therefore he is freed from obligations perſon- 
ally to fulfil the law, As this is the moſt ſpecious 
argument for Antinomianiſm we know of, and as 
we fear many have been, and ſome til] are, de- 
luded by it, we ſhall therefore take the more pains to 
diſcover its futility, 

By 
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By the righteouſneſs of Chriſt, we ſuppoſe the 
objector to mean the Redeemer's perfect conformity 
to the moral law, and propitiatory ſufferings. This 
righteouſneſs, he aſſerts, ſupplies the place of ours, 
and trees believers from their obligations perſonally 
to fulfil the law. 

That the righteouſneſs of Chriſt doth in ſome re- 
ſpects ſupply the place of ours, we readily allow 
and that our obedience to the law is not neceſſary 
for thoſe ends which are fully anſwered by the obe- 
dience of Chriſt, we cheerfully grant; but that the 
righteouſneſs of C hriſt, univerſally, ſupplies the 
place of ours, ſo that believers are delivered from 
their obligations to fulfil the law, this we deny, and 
the ſentiment we abhor. 

That thing, which fully ſupplies the place of 
another, anſwe s all the purpoſes that other was in- 
tended to anſyer. If therefore it can be proved 
that the righteouſneſs of Chriſt anſwers a// the ends 
our perſonal righteouſneſs was intended to anſwer, 
we grant it fully ſupplies its place, and renders our 
obedience unneceſſary : but that the righteouſneſs 
of Chriſt doth not anſwer all the purpoſes for which 
ours was intended, will be evident from a review 
of ſome of thoſe ends which were to be anſwered by 
our obedience, 

Theſe were ſome of the ends which were to be 
anſwered by our own obedience to the moral law, 
as the law of our creation, and a perfect rule of 
conduct.—By our own righteouſneſs we were per- 

onally ro honour our Maker ; to experience the ex- 
alted pleaſures which are to be found in the practice 
of holineſs ; enjoy communion with God; the teſti- 
mony of a good conſcience ; and a delightful ſenſe ot the 
approbation of Jehovah. Do we, by the righteoul- 
87 of Chriſt, perſonally honour God ? 'Do we, 
by that righteouſngl, experience the exalted plea- 
H {ures 
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ſures which are only to be found in the practice of 
holineſs ? Doth the rightcouſneſs of the Redeemer 
capacitate for communion with God? Is it by that 
we enjoy the teſtimony of a good conſcience, and a 
delightful ſenſe of the approbation of Jehovah ? 
Sure!y not. The righteouſneſs of Chriſt not an- 
ſwering theſe important purpoſes, can never ſupply 
the place of our own perſonal obedience to the 
moral law, by which alone theſe ends can be. an- 


ſwered. 


That the righteouſneſs of our Lord doth not free 
believers from their obligation ro obey the moral 
law, is abundantly evident from this conſideration: 
That righteouſneſs alters not the immoveable found- 
ation on which our obligatians to obey the law 
are built. Will any man * ſuch violence to 
commop ſenſe, reaſon, and ſcripture, as to affirm 
the righteouſneſs of our Redeemer renders the cha- 
racter of God lets amiable; aboliſhes the intimate 
relations in which we flood to our Maker, Bene- 
factor, and Governor; leſſens the benefit we have 
received from God; and diminiſhes our ability of 
being governed by a law, which is holy, juſt, and 
good. But, if not, then the righteouſneſs of 
Chriſt cannot free any one from his obligations to 
fulfil the moral law. In a word, the righteouſneſs 
of our adorable Lord is ſo far from delivering be- 
lievers from their obligations to obey the Jaw as a 
rule of conduct, that it abundantly increaſes and. 
confirms them, So true is it that the goſpel eſta- 
bliſnes the authority of the law. 

We have allowed that man, by his perfect obe- 
dience to the moral law as the covenant of lite, 
would, according to the gracious appointment of 
God, have obtained eternal life. We ſay the mo- 
ral law, becauſe Chriſt hath fo interpreted that law 
as to include obedience to every politive precept : 
for 
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for it is impotiible to reconcile à wilful_ne 
of any of God's commands with that perfect gk 
to God and our neighbour which are commanded in 
the law, According to the nature of the covenant 
of life, man's perfect obedience would have been 
his title to eternal happineſs. But, according to 
the goſpel covenant, Chriſt's righteouſneſs is the 
believer's title to heaven. In this reſpe&, and in 
no other that we know of, the perfect, glorious, 
righteouſneſs of Chriſt, ſupplies the place of the 
believer's obMfence. The righteouſnels of Chriſt 
is alſo the meritorious cauſe of the pardon of fin 
but, as our righteouſneſs was never enjoined for 
that end, *tis improper to ſay it ſupplies the Bu 
of ours in that reſpect. 

Man being under obligations perfectly to obey 
the moral law, independently of the conſiderations 
of pardon and eternal life ;—his being, entitled. to 
theſe important bleſſings by the righteouſneſs of 
Chriſt—cannot poſſibly free him from thoſe obliga- 
tions to obey the law, which he is naturally and 
neceſſarily. under, as the creature of God. *Tis 
true, pardon of ſin, and the gift of everlaſting life, 
increaſe our obligations to yield that obedience 
which was due to God before. And from hence 
it appears, believers are under greater obligations to 
obey the law than any other perſons under heaven. 
But to allow the righteouſneſs of Chriſt univerſally 
ſupplies the place of ours, is to build an impreg- 
nable garriſon for Antinomians, from which they 
may eaſily defend themſelves againſt the moſt vigor- 
ous attacks of the braveſt aſſailants. 

Another argument, by which the authority of 
the law 1s eſtabliſhed, is this: ,All the duties en- 
Joined by the moral law are enforced on belic vers 
in the goſpel by the moſt cogent motives. Io 
cite paſſages of ſcripture to prove this —_— 
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. be to upbraid you with the moſt egregious | 


ignorance of the New Teſtament; or, what is © 
work; the diabolica! {kill of perverting that blefed 


volume. 
The exa of Chriſt, which it is the indiſpen- 
fable duty of all his diſciples to follow, furniſhes ano- 


ther folid argument to proye the perpetuity of the 


moral law. 
The horrid reflection which the Antinomian doc- 


trine caſts. on the Holy Jeſus, making him the 


miniſter, of ſin, might properly be urged as a pow- 
erful argument for the perpetual a hority of the 
moral law. EN 


The eroſs abſurdities of the doctrine of Antino- 


mianiſm might alſo be aſſigned as proofs of its fal- 
ſity and wickedneſs, This doctrine deſtroys the 
diſtinction between good and evil, and yet makes 
that to be ſo innocent in a befievir, which in an 


unbeliever is idolatry, blaſphemy, «dultpry, or 


murder. 


But, leaving you to enlarge on theſe arguments, 


permit us, brethren, to take our leave of you, by 
exhorting you to beware of errors in general, but 


eſpecially of thofe which are of a practical nature, 


and deſtroy the vitals of religion. Learn to enter- 
tain honourable ſentiments of the moral law. And, 
while you rejoice in your deliverance from it as a 
covenant of works, pray to God to write it, as the 
ſtandard of holineſs, on your hearts ; that you may 


delight in its purity and goodneſs ; and i in your lives, 


as well as by your words, vindicate irs equitable 


authority, and maintain its eternal duration, - 


Signed, by order, and on behalf of, tho 
aſſembly, 8 the Moderator, 


JOSHUA THOMAS, 
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